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FROM THE EDITOR

“Nnn ora 727 nM” - “You shall tell your son on that day” (Shmot 13:8). Testival ¢
of Pesach is the ultimate learning and teaching experiendetha focal points are the ¢ #

lessons and experiences that are imparted by parentiseito children. From the {7

formalized Ma Nishtana to the spontaneous questions posedrbghiddren, we, as ¢/
adults, have a unique opportunity to further our connectiondaeg@en our children’'s ¢/
relationship to our history and heritage.
With this in mind, we are pleased to present to you lect@n of articles by members ¢ 7

of the Kollel, as well as Judaic faculty members oibakand Yavneh academies on the_ 7

subject of the Pesach experience.

We have included a selection of laws and customs absacRethe search fahametz
andthe counting of themer.

As always, we have included sections for you and your chilrenjoy, with activities £
and readings on the theme of Pesach and parent/clattbnships, responsibilities and &7
obligations, as seen through the eyes of our Talmud&ssa ,
We would like to thank the Radunsky family for once agmionsoring this publication &7
in memory of David’s father, Mr. Marvin Radunsky, ob"m.

We wish you, your families, friends, and all of Israelv>y nnw nos an, a happy and
kosherPesach.

Rav Benjy Myers

This publication is dedicated to the memonrairvin Radunsky,
Moshe ben Tzvipb”m, in observance of his Yahrtzeit.

May his memory serve as a blessing and inspiration for his entiré/fami




GREETINGS

Rav Hanan Schlesingdrosh Kollel

Pesach is about creating memories. Not in the serszagibooking or putting together >
a photo album, but rather in the most literal meaninghefterm. We are creating
memories for ourselves and our children. You see, meis@ pliable thing. Memories
can be implanted and nurtured, just as they can be erAseldour efforts on Pesach are
geared towards the implantation of memories of our ltimerdrom slavery by the hand
of God. That is what the rabbis mean when they lsalygach of us must see himself
if he personally went out of Egypt. We must create m&amf our redemption 3000
years ago.
‘But | wasn't there, | didn’t go out of Egypt’, you protedow can | be asked to
implant false memories?’ The answer is that it glled®ls on who you are. If you define
yourself as the particular physical body which is heday and gone tomorrow,
indeed the project is futile at best and disingenuous at wBustif you understand
yourself as part of a larger whole that stretches blacughout the generations,
that you are just as much the entire chain as yooreef its links, then whatever one
of those links lives through is part of the life expecef all of those links. And then
the assimilation of that link’'s experiences into themory of all the other links is a
legitimate and necessary step in the endeavor ofgsheming the chain.
In this age of the individual, it is hard to see ourseds&going beyond our time and
place. It is difficult to break down the barriers tthevent us from expanding our
consciousness of self to include all the Jews who haxee deefore us as well as all
those who will come after. But to be a Jew in thde&il sense of the word, that
exactly what we have to do. And such is certainly dnne primary foci of all of our
holidays and, in particular, of the Festival of Ourdéem. O
Please accept from us this new Pesach edition of &sievel Times. We hope it will be
of assistance to each and every one of you in theomelbuilding of this joyous season.
In the name of all of the members of the Communityldadf Dallas, | wish you a
Chag Pesach kasher v'samei’ach >




SELECTED LAWS OF PESACH
Selling the chametz- In order to comply with the Biblical prohibition of possegschametz
on Pesach, the Rabbis instituted a system whereby aellsvhis or hechametzo a non-Jew £
before the onset of Pesach. Rather than finding individugkrs, most people arrange tog 7
transfer power of attorney over thelmametzo a rabbi, who then sells tikbametzo a gentile ‘
friend, acting as agent for an entire community. Rlezml the Kollel office if you would like
assistance in arranging for the sale of ychametz.

Eating and disposing ofchametz See page 7 for further details on the searchfametz

The restriction on eatinghametzbegins on the day before Pesach, when in Temple tilnes,
Pascal Lamb offering was brought. This year, the fimaé tior eatingchametzs Shabbat, 4/19 %

at 11:15 AM, and the final time for disposingatfametzs Shabbat, 12:19 PM.

Fast of the Firstborn - On the day before Pesach, first born males are dbtiga fast, in
recognition of being spared the fate visited by God upon the agyjatstborns during the final

plague. Because fasting is normally discouraged on théefye a festival, if a firstborn is
invited to participate in a festive meal marking theillatent of a mitzva (like a siyum- the
festive celebration that marks the completed study ottoseof Talmud, &rit Mila, etc.), he 3
may partake of the festive meal and is no longer obligatédstoduring that day. This year,
because the eve of Pesach is on Shabbat, the fast talesmplabursday, 4/17. )

Chol haMoed - While the first two and last two days of Pesach anéas to Shabbat in their

observance, the four intermediate days do not have quitsaine restrictions on activity. &
Nonetheless, these days are festive in nature, markegolmying, feasting, special outings and &/

other celebratory activities.

Counting the Omer- Beginning with the second night of Pesach, we count fintydays of
‘the Omer’. This count serves as a bridge, linking Pesattie holiday of our freedom - to
Shavuot - the festival marking the revelation at Sinai te transformation of a lowly slave )
nation into sublime servants of God. The proper timedonting is at night, although if one did
not count at night, he or she may count during the followlsygwithout a blessing. See page :
for further information. )4




SEARCHING FOR CHAMETZ = NPH N33

The search fochametznormally takes place on the evening before Pesach.y&ars it should
take place on Thursday evening, 4/17, after nightfall (8:35. RM3 customary to place ten >~
pieces of carefully wrapped bread in various places tmbected during the search. The searcl?
should cover the home, car and any other places for whiclisarpé responsible and into { 7
which he or she may have broughametzluring the year.

Before beginning the search, recite the following blessing:

RN MY 5P NN, PDIYN NVYTP IR ,D2ID T2R PPN N NN TN

Barukh atah Adonai Eloheinu Melekh haOlam asher kid shanu b’'mitzvotav v'tzivanu al bi-ur
chametz.

Blessed are You, God, King of the Universe, who sanctified us with His
commandments and commanded us regarding the removal of chametz.

* * * * *

Upon completing the search, theametzs set aside to be burned the following morning,
the following declaration is made. It should be said lenguage that one understands: Y

5039 MY NYT) NIT) ANV NITI ADAD NITOTIUII NINT RYHO) KPR 9
ANYINT N2YD VPO N02)

Any leaven that is my possession that I have not seen, that I have not removed, and
that I do not know of - may it be nullified and ownerless like the dust of the ground.

* * * * *

On the morning following the search (Friday, 4/18),dhametzalong with the feather, candle, %/
spoon and bag that have been used to collect it are buxitledugh the following declaration ¢ 2
annulling all of one’shametzs normally recited at this time, this year, it slibahly be said on -
Shabbat morning, 4/19. It should be said in a language thainoleestands:

N9T) ADIYIT AN NIT ADNNT AN N2T) ANINT XTIV NINT NN RPN 92
NYINT NJOYD TP9D )21 D037, NN

Any leaven that is in my possession that I have or have not seen, that I have or have not
recognized, that I have or have not removed - may it be nullified and ownerless like the
dust of the ground.




COUNTING THE OMER

The following blessing is recited prior to each day’s cagnti

IV NP DY M), PDIYNI VYTR WK ,02WD TR RN N NDX TN

v'tzivanu al s’firat haOmer.

Barukh atah Adonai Eloheinu Melekh haOlam asher kid shanu b'mitzvotav

Blessed are You, God, King of the Universe, who sanctified us with His
commandments and commanded us regarding the counting of the Omer.

Use this chart to cross off each day of the Omebdid) as we head toward the festival'y
of Shavuot and the receiving of the Torah. \ 4

Sunday

Monday

Tuesday

‘Wednesday

Thursday

Friday

Shabbat

4/20

Pesach 1

Day 1
4/21

Pesach 2

Day 2
422

Pesach 3

Day 3
4423

Pesach 4

Day 4
4124

Pesach 5

Day 5
4/25

Pesach 6

Day 6
4/26

Pesach 7

Day 13

Day 7
4127

Pesach 8

Day 8

4/28

Day 9

4/29

Day 10

4/30

Day 11
51

Yom HaShoah

Day 12

572

5/3

Kedoshim

Day 14

5/4

Day 15
5/5

Rosh Chodesh Iyar

Day 16
5/6

Rosh Chodesh Iyar

Day 17
517

Yom HaZikaron

Day 18
5/8

Yom HaAtzmenit

Day 20
5/10

Emor

Day 22

512

Day 23

513

Day 24

5/14

Day 25

5715

Day 27
5117

Behar

Day 29
5/19

Pesach Sheni

Day 33
5/23

Lag BaOmer

Day 34
5/24

Bechukotai

Day 36

5/26

Day 40

5/30

Day 41
5/31

Bemidbar

Day 43
6/2

Yom Yerushalyim

Day 45
6/4

Rosh Chodesh Sivan

Day 48

6/7

6/9

Shavwot Day 1

6/10

Shavuot Day 2




Gagging Over Matza

Rav Hanan Schlesingdrosh Kollel, Community Kollel of Dallas

It is almost like slapstick comedy, but the Talmud isaditely serious. It is the night of
the Passover Seder. Preparations have been underwagdks. Everyone has arrived;
they are all at their seats. The table is decked olit &litthe symbols of the holiday,
matza, bitter herbg;haroset— everything is ready. Kiddush is about to be heard,

perhaps it has already been recited ... and suddenly therterisbde commotion. The ¢

front door is broken down, and three thieves confrontélebrants at knifepoint. The &

guests are tied to their chairs and the intruders begmansack the house. They arese/
obviously nervous, for when the hapless victims begin
whispering among themselves, the thieves immediatéfpr Rabbis taught:

search for a way to gag them. The more resourceful O%grtptture says
Soncerning a man who
ft istening it under the f t k bufu[esﬁissomam[
_—a er moistening it under the faucet — makes a nl_Jm € cfc’zugﬁters in the rigﬁt
jumbo matza-balls and stuffs them one-by-one into t%tﬁ, "And you shalll
mouth of the victims who are now unable to make a sou ’E}ww that your fome
Soon after the criminals make a speedy get-away. is in peace.”
And the Talmud proclaims: ‘If bandits forced him to ejat

matza, he has fulfilled his obligation’.

among them comes upon the matza lying on the table,

Yevamot 62b

And we are incredulous — How did the rabbis come up with ausdenario! But more &7

to the point, why do they rule that under such circuntgtgnthe commandment hass/”
been legally executed? It was performed under extremesfiifiesre was no thought or &

intention, certainly no focus on the meaning of the vaitar the significance of freedom ¥

and slavery! What is our tradition trying to tell us@ave have to focus our attention % |

and understand our actions for them to have any reatinggaAren’t they just empty

shells when we do them by rote — or are forced to perfoem iy parents or teachers




(or thieves!)?

Of course the Talmud is speaking in hyperbole here. And okeatis true that our £/
deeds are much more significant when our bodies funatid@andem with our minds &7
and hearts. But let this not blind us to the great truth,he &/

Rabbi Yehoshua ben
Levi said:

One who teaches his
granc[cﬁi[c[Toraﬁ, it is classical Christianity: Deeds always matter. Everomied

as if he [the child] of mindfulness, they matter. They affect the worldeyh

received it directly| make a difference, for good or for bad. _

from Sinai. And they matter because we live in a corporeal world, a
Kiddushin 30¢| the condition of this world matters. It matters to usl a

matters to God whether there is poverty and sickness,
affluence and health. The state and the progress dfinthmatters. Deeds done or left{ 7
undone make a difference in the physical world in whichives and it is of the very &/
nature of reality that very often they make a diffem@ no matter what intention or &7
consciousness was attached to them.

Had man been only soul or spirit, had he had no body orthadbody been
inconsequential to who he is, it might then have blercase that only purity of heart

would count, only faith, only feeling. What you could have donevhat you meant to %

than just a mind. Our physicality is an essential pavtladt it means to be human.
Salvation is not merely in the next world, not mgrielthe world of the spirit - it is just ¢ 2
as much in the here and now. Our mission is just as mutths physical world as in ¢ 7




long shot, but human society is certainly perfectibtfdetible — one deed at a time. .
Now you might object: In the sphere of interactionA®n human beings actions count{

Terrorism or violence has a concrete effect not matteat the motivation, and charity &7
aids the needy no matter why it is given. Adultefty lmcommitted, despite the lust in &/
the heart, leaves the women un-violated. But ritual deStis@ldn’t we look at things &

differently, and only value that which is performed wih full heart? No, not ¥

necessarily. All deeds have an effect upon the environriiéwety change the world in %
which we live. They have ramifications for others. Goddeds may inspire,

transgressions may demoralize, lack of deed may leaegdaWho knows the myriad
levels of effect that our deeds have? )
And- they even change thosg who perfo.rm the.m. _pﬁ/ﬁen Rav  Yos ef
medieval author of Sefer HaChinuch (#16), in dealing W'tﬁearc[ his  mother’s
the almost overwhelming number of mitzvot connected }Qotsteps he would
Pesach, records this deep truth in a pithy aphorigichdrei say: “ret me stand in
hape’ulot nimshachinmalevavot” — “The hearts are pullefgonor of the
along in the wake of the deeds.” Our inner world is moldetpproaching Divine
by our outer world. The movement of our limbs ma{Presence.”

engender movement in our hearts. You are how you act { f Kiddushin 316
good...and for bad.

In preparation for Pesach there is much to do, as agll )
during the holiday itself. And we will strive to do whads to be done through a
of mind and body, with total awareness and full intexaldy. But when we fail to reach
this lofty goal, let us not become demoralized. God naagahd our hearts, but our first

priority is to give Him the allegiance of our limbs aadr bodies. No good deed —¢ 7/

however devoid of soul - is meaningless. Even ‘If banflirced him to eat matza, he& 7

has fulfilled his obligation.’




w1Dé KORNER

can you help the Jewish people get from Bgypt to Mount Sinat in time to
recelve the Torah?
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Divorce and Kids
Rabbi Herbert J. CoheRxecutive Director, Community Kollel of Dallas

This is an excerpt from Rabbi Cohen’s boKksher Parenting, a Guide for Raising Kids in a&/
Complex World

Divorce creates all sorts of problems for kids; butimi the context of Judaism, there
are several unique issues that arise. The mitzvadiondring parents still applies to £ #
both parents, and, generally speaking, the child needs tenséige to the wishes of &/
both. Problems surface, however, when the requedistbfparents conflict with one &7
another and the issue at hand relates to religiosesradénce.

Jerry’s Passover Dilemma

Jerry, a 10th grade student at our Jewish day high school, came to me to
discuss a problem. His divorced parents, both of whom are remarried
and live in the same city, each want him to be with them foraksoker
holiday. Although he lives with his mother, his father has regular
visitation rights, and the relationship with both parents

is reasonably strong. Jerry and his mom are observant
Jews and his dad is not. Jerry feels that if he stays with

Three partners in a
person:

God, his mother

and fatﬁer. his mother, his Passover Seder will be properly observed
When a person according to Jewish law. If he goes to his dad’s home,
respects fis| he will not to able to observe the holiday properly. What
parents, God says:| should he do?
‘It is as if they| | commended Jerry for his mature statement of his
have lived with me| religious dilemma. The reality is that the mitzvah of
and honored me.” honoring parents must always be observed unless it
Kiddushin 306 conflicts with God’s laws, to which all Jews are subject.




Hard as it may be, his obligation to observe Passovel,(dnce Rabbi
Torah law, overrules his obligation to honor a parenftdvafu asked his
Therefore, he should tell this father in as gentle a way &g for a drink_ of|
possible, reassuring him of his love, that he would fg@ia@ter. While his

more comfortable at holiday time spending it with Hi&on was getting
tﬁée water, Rabbi

eﬂvaﬁu fell asleep.

s son, Avimi,
food and observance matters can be handled m%rgoo 4 and waited
easily. until his father
woke up, and then

The commandment to honor parents is one of the fethen gave him  the

mom. Perhaps he can arrange to spend part of
holiday with his dad doing some special activities wh

Bible for which a specific reward is mentioned: long lifewater.
Children are obligated to honor parents while they are alie Kiddushin 316
also after they die, through the performance of good die

their memory and through the recitation of the Kaddasprayer
said by mourners glorifying the name of God. However, ethere a number of &
exceptions to this rule, the most important of which &splio the situation of a parent™¥

asking a child to transgress a Torah law. In such a thseshild does not have to
comply, for both parent and child are subject to God’s hidher Parents of divorced >
children, in particular, should consider this fact whieeytask their kids to do things
that may not conform to Jewish law.

* *




Pesach: Holiday of Faith

Rabbi Maury Grebenadudaic Studies Instructor, Yavneh Academy

When we arrive at thsla Nishtanathe four questions) during the Seder, our immediafe?
reaction is to look towards the younger members of dale taxpectantly. The custom
for the youngest child at theederto recite this paragraph is widespread and well?
understood. The entisederseems focused on the education of the next generatidn,
this custom seems to be just another example. Howéwme ilooks at the Mishna, the
source of these questions, one would find an intriguingalaeut theMa Nishtana The
Talmud (Pesachim 116a) relates that if two Torah schodge having theseder ¢
together, they must ask of one another the four ques#arigst glance this is puzzling. €/
Could we not correctly assume that these scholars&d abspense with the formal &7
simplistic questions and move on to more in-depth anabysisesedernight?

The Baal Shem Tov, founder of the Chassidic movemgives an insightful
explanation for this facet of tleeder He reminds us that although we can always grow/
in our sophistication and our rational understanding of Hasaed our History, we
need to return to the basic belief in Hashem. &mnena(belief) of a child, while simple,

is integral for a Jew of any age. Témderis the time when we renew this simple belief

Even the greatest sage who is well versed in all séedc rational proofs of God’s
existence also needs to renew his simple faith in Gbd.matza itself is referred to
the bread of faith.
The threeavot, forefathers, are archetypes of three differentstayapproach Hashem - { »
Avraham searched for God in a philosophical and systematy. His approach to &/
finding God is more rational. Thaidrash relates Avraham’s search in a parable fornk”
Avraham saw that there was a light in the palac® decided that there must be arte”
owner of the palace. The parable refers to Avrahanrsepéion of the world as being %




full of order and clearly having a purpose and Designer. Natizcwas the polar
opposite. He learned of Hashem at his father’s kneehaddan unshakable faith in {7
Hashem. This was a far more emotional and simpld, falevoid of rational and &/
sophisticated proofs of God. Yaakov was a synergy of tindse came before him. &/

nation of Israel.

Once Rabbi Abahu asKed) - .
fis sﬁ“ for a c[n’nk‘k‘o f ourselves become more sophisticated in how we think>
water. While Fis son was| 200Ut God and our purpose, we need to keep both
getting the water, Rabbi these approaches in mind. On one hand there is a ngeg
Abahu  fell asleep. His
son, Avimi, stood and|
waited until his father

woke up, and then gave
him the water.

Kiddushin 316

twenty five and forty five, then we are robbing
ourselves of valuable lessons which can be gleaned fieriTdrah for every stage of =

our lives. However, intellectual sophistication is neaggsbut not sufficient. To be the
best Jew we can be we also need the bedrock of sfaigglan Hashem anchoring us

we grow in our sophistication. Like Yaakov we must mergsehtwo approaches to
create an intellectual, growth-oriented relationshighwiashem which is firmly rooted
in a simpleemuna The seder night is our chance during the year to renew ouf/
foundation of simple faith for ourselves and for amilies.




Three Terms, Two Approaches
Rabbi Howard WolkCommunity Chaplain, JFS / Judaic Studies Instructor, Yavneheftoad

Yeshivat Merkaz HaRav in Jerusalem.

Halachic terminology presents a richness of perspectiZesh term describes an&/
important concept in the actions of Jews. There dfereint idioms which describe a &
person’s possessions and his relationship to them. Senfethése terms are utilized %

connection to ouchametzbefore the holiday, Jewish practice employs diffeterms
which have great underlying lessons for us. )
The Talmud introduces the concepty&i’'ush A person realizes that he has lost
object and holds no hope of having it restored to him. Hleeis experiencingei'ush-
hopelessness in having his article returned to him.
Hefkerdescribes cancellation of ownership of an object. Th&eo ends his relationship
with the object. The object itself has value but thesg@e ends his ownership of it.
Bittul describes when an obiject itself is nullified; iréndered valueless and no longek”
worthy of being owned.

These three terms present three perspectives of alai@wssessions and three™

approaches to Pesach in particular and Jewish liferniarge
Yei'ush— describes the reaction of an individual following loss.

Hefker — the object is intact; the owner severs
A person is obligated to| relationship with that object.

circumcise his son, redeem| Bittul —the item is not worthy of possessing.
him, teach him Torah, and to

teach him a profession.

do others relate to these three principles?

Kiddushin 29a| If we look at other nations we see quite clearly thag 7




they did adopt the concept befker There are nations who gave up their homeland

others who then became the owners of those landgpddyae rendered their homelands¢ 7
ownerless and as a resyéti'ush set in. They initially had little hope and then ngpéo &7

of ever regaining their homeland. After several genarafidull yei'ush set in. They %/

became downtrodden and dispirited. They ultimately took umameent residence in &

other lands and continents with no desire to returmé@ faincestors’ homeland. They ¥
became fully imbedded in their new countries of residenc :
Down through history our approach has been quite diffefamd.our unique approach
is encapsulated in our approach to ridding ourselves othbhenetzwe own shortly
before the onset of Pesach.

When we conclude our Search for the Chametz and rewtefull Bittul Chametz ¢
(Nullification of ownership taChamety we state: Any leaven
that is in our possessioni’bateil v’leihevei hefker.. - Let it
}[onoring parents is b(-a nullified a-lr.ld o-wnerless like the dl.JS'[ of the ea-rth.” |

o great, that gwf Bittul — Nullification — Yes! We nullify the transitgrthings
prefers for a person that chametzrepresents. We amaevateil(nullify) the values

Rabbi Shimon bar
Yochai said:

to honor his parents
than to Honor Him.

Yerushalmi Pe’'ah 1:1

to feel likehefker
Egypt, the First Temple, Babylonia, Persia, the Secoewhple, Greece, Rome, thes/




Diaspora, Spain, Europe — whole cultures and civilizatioasle intohefkerfor us by
others.

Bittul — Yes!
Hefker— Yes!
Yei'ush— Never! Ben Azai said: a

No matter how dark things became. No matter how bleak|#dsom is obligated|
to teach  his

3cvfgugﬁter Torah.

future looked — the Jewish response is not to give up hope|
There are the Soviet Jews who did not despair. Theyrn
invokedyei'ush Sotah 20a
Our brothers in sisters in Sderot, Ashkelon — under constant

attack and threat. Despair is not a part of their voleaip.

Bechol dor va’dor omdim aleinu lechaloteiruIn every generation they rise up tog 3

destroy us (Haggada). Even in the solemnity of a yedieitamidrash our young boys
are killed and wounded. But, the toneyefushare never heard.

This Passover night marks the 6th anniversary of the $&gbt massacre in Netanya. &/

Yet, Passover continues to be celebrated in Netard/éhamughout the world.

We experience terrible losses — yes.

But, we rejectyei’ush It is not part of our vocabulary or national persapal o give up
hope, to be despondent — those emotions are not part n&tonal psyche.

Hashata hacha Now we are here (Haggada). Next year may we be frearenemies
and may we celebrate Passover in the fully rebeilishlem.

Chag kasher vesamei’aehA kosher and happy Passover.

* * * * *




Z
<
2
Q
Y
0w
<
[ ]
()
Z
e




A New Perspective on Frogs
Rabbi Jay WeinsteiiAdult Education/Special Programs, Community Kollel of Dallas

In the book of Daniel, we learn about the Jewish penple were gathered up in the &

valley of Dura by Nebuchadnezzar and given the ultimatonbow down to an idol ¥
placed before them or be killed. All the people presemidal down to the idol except
for three individuals: Chananiah, Mishael and Azari#ls the story continues,
Nebuchadnezzar threw them into a fiery furnace but mwasly they were not burned
and came out completely unharmed.
The Talmud in tractate Pesachim asks, ‘from where kiéde three people get

courage to risk their lives and refuse to practice idd*thywas from the FROGSI!!I" ¢ #
One of the ten plagues that hit the Egyptians wasssim&inculcation of frogs into the &7
lives of the Egyptians. The thought process of thesethdividuals was about the &/
mindset of the frogs. Thefardei'im frogs, were not commanded in the mitzva ot/

Kiddush Hashem, sanctifying God’s name, but yet they jumpexd tive Egyptian’s
ovens to fulfill Hashem’'s will. Kal vachomer, how mughore so, we who are
commanded in Kiddush Hashem should give up our lives andomotiown to the idol!
What a strange midrash! Of all the places that ChahaMashael and Azariah could
have gotten courage, why pick ttzéardei'im, the frogs?!
The Torah tells us that the frogs went into the Egystia| Our Rabbis taught:

houses, beds, rooms and ovens. Of course, if you weog a|S cTipture says
concerning a man who

gbtic[es his sons and]

you’d pick one of the first three options and not therth!
No individual frog was commanded to go into the ovens. y . tho 1inh
if | was a frog, I'd probably sign up to be the frog tjahps 7y t”ers m the night
into the bathtub or the refrigerator. | certainly Wwbuoot be P ath, And you shall
! g_ wor. 1 ceftanly ¥ " | know that your home
the frog who takes on the mission of jumping into their Iy
ovens! However, when it came to the “heroism of thgd,”

is in peace.”

Yevamot 62b




even though all frogs in the group were commanded to jabopthe oven, these frogs

took it upon themselves to be the ones to perform tHisuliftask. ‘
We can now understand the Talmud in Pesachim when iaiegpthat Chananiah, &7
Mishael and Azariah looked to the frogs for inspiratiantheir difficult situation.

Standing with the rest of the Jewish people who magleléeision to bow down to the &

idol, our three leaders could have easily rationalited it was their job to stay alive %
with the rest of the people. THEY shouldn’t be the sogéving up their life! They
should be like the frogs that jumped into the beds anales but not the ones to
into the ovens. Yet, they realized the importancehisf mission and made the uItimate
sacrifice.
The lesson that we should take from the frogs is tlicdgon and devotion that one
can reach in their religion and connection to God. ‘

* * * * *

w1Dé KORNER

The Haggada tells us about four different types of children: the wise,
wicked, simple and the one who does not kinow how to ask.

Together with your parents, can You think of the best ways to tnvolve
each of these different personalities at the Seder?

Are there any other types of personalities besides these that could be
guests at Yyour Seder? How would You approach each one to make them
feel a pavt of Pesach?




w1Dé KORNER

Towards the beginning of the Seoer, the middle matza (s broken into

two parts, and the larger part is then hidden and kept for aflkoman -
dessert.

Below (s a picture of a child at a Seder who has just broken the midolle
matza, and Ls getting ready to hide it.

can you find the two identical pictures?




The True Cost of Freedom
Rabbi Joe Hirschjudaic Studies Instructor, Akiba Academy

For a holiday that supposedly exalts our free statuscRasaeplete with surprising ¥

restrictions.

Let’'s assume you've successfully purged your homehafmetz stashed your collection
of kitchen utensils, and vacuumed the deepest and mostciepgpidte crevices of your

car. Nowsedernight arrives. Did you remember to purchakenura matzahbiblically
mandated for at least one night and perhaps more? Speakintzah did you
consume it within the prescribed time limit? Don't farg recline while imbibing the
four cups of wine — according to many authorities, this siomswill cost you. And
keep a watchful eye on the time — as soon as the cloilessthatzot (halachic
midnight), the dance is over. Even Cinderella seaimdéihve an easier time.

Suddenly, the constrictions of Egypt don't seem as vexingsrW our redemption %

supposed to herald a more relaxed lifestyle, one withautithtations of being told
what to do and how to do it? v
Faced with an apparent assault on our time, we shoukitrthe issue of freedom. The
first rule of freedom, ironically, is that there’s hotg “free” about it. In fact, freedom
carries a steep price. Almost as quickly as the Jeigdud their unbaked matzot
their shoulders, the heavenly edict proclaime#tachodesh hazeh lachem ros
chodashirfy — This month shall be for you the first of the maitiiShmot 12:2). The
first commandment assigned to the nascent natiorecoed the use of their time. Each{ 7
month, the Jewish people must sanctify the New Méoddush Hachodeghn thought

and deed. Time would cease to be a luxury, but an opportimitysymbolic show of &/
our personal freedom, we actively designate the newtlmand prepare to undertakes”

any and all mitzvot that reach our able hands. Like thermrenewed in its might, we &

pledge to fortify our spiritual potential each Rosh Chbddslleness is not an option.




Not exactly the kind ofge’ulah (redemption) those Egypt-less Jews might ha
imagined. In fact, the fourth of God’s redemptive utteeane Velakachtj” and | will ‘
take you — may be more appropriately rendered as | wsigdate you, an indication &7
that by redeeming the Jews from an Egyptian autocracyl @placed their old
sovereign with a new one. Freedom, by all appearastikproves elusive.

Here, as always, an examination of the manner in wihiehilrorah articulates freedom ¥

may prove instructive. When the Torah relates the lamscerning freeing slaves ¥
(Shemot 21:26), it states that the master must releasdormer slave Lachofshi
yeshalchenu- free of any further responsibilities and obligationkisTslave’s release

is irrevocable and unhinged from any future action. The natfochofesh presumes a
total severance of responsibility on the part of the whe is freed. Yet when the

Hagadda describes our post-slavery status, it abstainstfi@morah’s construction of ¢ »

chofesh, and opts instead for the subtler notion ofwhéAtah ben chorin- now you ¢
are a free people.Cheirut projects a different kind of freedom, one that is endbwe/

with responsibility. Unlike the freed slave, whose redeareates a vacuous existences”

our freedom provides a framework for sublime service. Wanaleed free...to follow
God’s will and imbue our life with spiritual meaning.

This remodeled notion of freedom finds expression PirkeatA6:2): “The onlyben v
chorin is one who studies Torah.” An integral component of oee ktatus is Torah .
study and observance of its underlying mitzvot. Paradoxjcell natural limitations >
placed on us through observance of the mitzvot uplift rathan confine. How
appropriate, then, that the holiday of Pesach presemise mitzvot ha-chag
(commandments specific to the festival) than any othstived — sixteen , in fact. We
celebrate our newfound freedom by immersing ourselves insGadhmandments.
With great responsibility comes great distinction. Bpehthis realization led King &7
Shlomo to formulate the followingAShreich eretz shemalkeich ben chdrinfPraised




is the land in which the King is lzen choriri (Kohelet 10:17). In this contextheirut ¢
cannot simply mean “free,” as this description would appésaious. Rather, it refers to £ 7/

the distinctiveness of the ruler. His prestige emamdtom the responsibilities of &7
leadership that pose daily challenges and opportunities FPlsach offers anothers/
chance for all of us to rediscover the distinctivenessuwf mission and renew our &

experience as a free nation.




ABOUT Us

The Community Kollel of Dallasseeks to strengthen our Jewish community through
the shared experience of Torah study in a non-judgmental environment. A unique
combination of worldliness and Judaic scholarsbifaracterizes the men & women of

the Kollel, who are wonderful ambassadors of Jewish living and learning in our
modern society.
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